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Respected scholars, friends, and companions,

Allah (Juis 4lasw has granted us the blessing of performing the
Fajr prayer in congregation. As mentioned in a Hadith, both the
angels of the night and the angels of the day gather at the time of
Fajr. The angels of the night prepare to ascend, while the angels of
the day have already arrived. Thus, a person’s name is recorded in
both registers, that of the night and that of the day.



Similarly, the same happens at the time of * Asr (afternoon prayer).
At that moment, the angels of the night have arrived, and the
angels of the day are preparing to leave. Therefore, during * Asr as
well, the servant's attendance is recorded twice.

This means that a believer who maintains both Fajr and “Asrin
congregation has his attendance registered twice daily by the
angels of the night and by the angels of the day.
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AbU Hurayrah (ra) reported that the Messenger of Allah iyt said:

“The angels of the night and the angels of the day gather together
at the prayers of Fajr and “Asr.

Those who have spent the night among you ascend (to the
heavens at Fajr), and their Lord, though He knows best, asks them:
‘How did you leave My servants?’

They reply: ‘We left them while they were praying, and we came to
them while they were praying.”” (Al-Bukhari).

Despite the short nights in this season, Allah Almighty has blessed
us with the ability to wake up and worship Him.

As the Persian poet says:
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‘At dawn, when people set out for their worldly work or remain lost
in the comfort of sleep,

those who are intoxicated with the wine of Divine love turn toward
the street of their Beloved.”

The “street of the Beloved” refers to the Masajid, and our greatest
Beloved is Allah s 4l Himself.

Allah says:
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“Say: If you truly love Allah, then follow me; Allah will love you.” (Al
‘Imran 3:31)

Whoever loves Allah, turns toward the Masjid and loves the Masjid.
It is mentioned in a Hadith:
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Abu Hurayrah (ra) reported that the Messenger of Allah st said:

“When you pass by the gardens of Paradise, stop and enjoy its
fruits and bounties.”

| asked, “O Messenger of Allah, what are the gardens of
Paradise?”

He said, “They are the Masajid.”

| asked, “And what does it mean to enjoy them?”



He replied, “To recite: Subhanallah (Glory be to Allah), al-hamdu
lillah (All praise is due to Allah), l1a ilaha illa Allah (There is no god
but Allah), and Allahu akbar (Allah is the Greatest).”

(Tirmidhi #3509)

In another narration, Anas ibn Malik (ra) reported that the Prophet
alll Lo P .
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“When you pass by the gardens of Paradise, stay there and
enjoy its fruits.”

The Companions asked, “O Messenger of Allah, what are the
gardens of Paradise?”

He replied, “The gatherings of the remembrance of Allah.”
(Tirmidhr #3510)

These Masajid are truly gardens of Jannah for us and their fruits
are prayer, recitation of the Qur'an, and the remembrance of Allah.

Anas (r) narrated that the Prophet 25t said:
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“These Masajid are not suitable for any form of impurity or filth.
They are only meant for the remembrance of Allah, for Salah,
and for the recitation of the Qur'an.”

And in another narration:



“Masajid are built only for the purpose for which they were
established.”
(Sahih Muslim-Kitab al-Masgjid)

Alhamdulillah, we have not wasted our time. Rather, we have
gathered here to listen, to speak, and to remember Allah (Aaiy 4dlasu,

The Sufi teachers have reminded us that a person should neither
sleep excessively nor eat excessively, and must stay vigilant against
heedlessness. Sleep, they said, should be only to the extent of
necessity.

The Messenger of Allah s used to divide his night into three
parts.

During one part of the night, the Prophet it would engage in
gentle, meaningful conversation with his noble wives on matters
of Deen and life.
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“When the Prophet st performed the ‘Isha’ prayer, he would
return home and converse gently for a short while with his
family before sleeping, bringing them comfort and making
them feel at ease.”

(Tafsir Ibn Kathir, commentary on the verse: ‘digaally ca g sl
“And live with them in kindness” ( SGrah al-Nisa’, 4:19)

And during another portion of the night, he would call upon some
of his close Companions for training, guidance, and discussion of
the affairs of the Ummah.
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Umar (ra) reported:

“The Messenger of Allah dsit would spend part of the night with
AbuU Bakr (ra), discussing the important matters of the Muslims —
and | would be with them.”

(Musnad Ahmad, Tirmidhi)

According to one narration, the Prophet st would dedicate a
portion of the night for rest, and another portion for worship, for
without sufficient rest, a person cannot sustain effort or
productivity, nor function properly.
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“The Messenger of Allah st slept until the middle of the night
or slightly before or slightly after. At the end of the narration, it
is mentioned that after he prayed his allotted prayers, he prayed
the Witr prayer, then lay down again and rested until the
mu'adhdhin came to him. Thereupon, the Prophet 25t got up,
prayed two light rak ahs (the Sunnah of Fajr), and went out to
lead the Fajr prayer.

(Sahih al-Bukhari, narrated by Ibn “Abbads, #183)

Only Allah Almighty is free of the need for sleep, as He says in Ayat
al-Kursit:
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“Neither drowsiness overtakes Him, nor sleep.” (Suarah
al-Baqgarah, 2:255)

Similarly, when the believers enter Paradise, they will not need
sleep at all. As the “Ulama’ of Tabligh often say:

“The world is the place for effort, the grave is the place for sleep,
and Jannah is the place for comfort and delight.” (2)

Allah A5 4l says:
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(The people of Jannah shall say):

“He who, by His grace, has settled us in the Home of Eternity,
where no weariness will touch us, nor will any fatigue afflict us.”
(Sarah Fatir, 35:35)

lbn Kathir explains:
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Meaning: “We will experience no hardship or exhaustion there.

Both the words ««i and «sd are used to describe fatigue or
weariness.”

He further says:

“It means that both physical and spiritual fatigue will be

removed from the people of Paradise.

During their lives in the world, they would tire themselves in
worship; when they enter Paradise, all burden and toil will be
lifted from them, and they will dwell in everlasting comfort.
As Allah says:
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‘Eat and drink in satisfaction for what you used to do in days
gone by
(Surah al-Hagqah, 69:24)

And in another narration it is stated:
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Jabir ibn “Abdullah (may Allah be pleased with him) reported that
it was said to the Messenger of Allah Ayt

“O Messenger of Allah, will the people of Paradise sleep?”
He replied:

“No. Sleep is the brother of death, and there is no death in
Paradise.”

(Al-Tadhkirah of al-Qurtubi, p. 996)

In summary: The Prophet’s 52 Nightly Routine:

The Messenger of Allah 2sf divided his night into three parts: a
portion for rest — though even then he would spend some of it
advising senior Sahabah and assigning religious
responsibilities; a portion for his noble wives and their care; and
a portion for the worship of Allah. When the final third of the
night ended and his worship was complete, he would rest
briefly, allowing physical strength to return for the day'’s service
of Din.

Qaylulah

The Prophet it and his noble Companions (ra) also had the
practice of taking a short midday rest, known as Qaylulah.
Qayludlah refers to a brief nap or rest taken around noon. (3)
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Anas (ra) reported that the Prophet it said:

“Take a midday nap, for indeed Shaytan does not take a nap.”
(al-Tabarani, al-Mu “jam al-Awsat)

At the same time, those who were true seekers of knowledge
would remain busy learning even during the noon hours.
‘Abdullah ibn “Abbas (ra) would sit by the doors of the Ansar and
Muhajirin at noon in pursuit of knowledge.
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“Sa‘1d ibn Jubayr narrated from Ibn “ Abbas (ra), who said:”

He said: “If | heard that a Companion of the Messenger of Allah
As2 had narrated a hadith, | would go to his door while he was
resting at midday. | would lay my cloak at his doorstep and wait
as the wind blew dust over me. When he came out and saw
me, he would say, ‘O cousin of the Messenger of Allah Alst, what
brings you here? What do you need?’ | would reply, ‘A hadith
has reached me that you narrate from the Messenger of Allah
st He would say, ‘Could you not have sent for me?’ | would
answer, ‘| am more deserving of coming to you myself. | did not
come to burden you, | came to seek knowledge.

(al-Mustadrak lil-Hakim, vol. 3, p. 538, hadith no. 6294)



He would stand under the scorching sun and we know how severe
the Arabian heat can be \yet because of such dedication, Allah
granted him vast knowledge. At the time of the Prophet's st
passing, lbn “Abbas was only thirteen years old, yet more than
1,660 Ahadith are narrated from him.

Maerq said:
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“If you saw lbn “ Abbas, you would say: g-«ﬁl\ Ja3l the most
handsome of people.

When he spoke, you would say: ’galfd\ c-«aﬁ\ , the most eloquent of
people.

And when he discussed matters, you would say: galfd\ a-“"‘ the most
knowledgeable of people.” (Siyar A ‘lam al-Nubald’, vol. 3, p. 352)

In short, the time after Fajr prayer is among the best times for
Dhikr, recitation, and study. It is generally not appropriate to sleep
at that time. However, in European countries where nights are very
short, some people take a short rest after Fajr, which their

“Ulama ' lightheartedly call “Fajrilah,” or at times rest even after
‘“Asr, due to the long daylight hours.

Alhamdulillah, in our country, South Africa, the climate is moderate
and Allah iy 4lsw has blessed us with countless bounties. We
should always express gratitude, for when a person is grateful,
Allah increases His blessings. In this land, the day and night are
nearly equal, and the weather remains pleasant most of the year.
Even in summer, unlike other hot countries, the heat is not
suffocating; and by Allah’s grace, the weather generally stays



balanced; the cold is not extreme, it does not snow, and the heat is
mild.

Above all, freedom of religion is one of the greatest blessings in
this country. In many Muslim countries, even in those to which we
travel for Hajj and “ Umrah religious work cannot be done freely.
Yet here, Muslims can live and practice their faith, individually,
collectively, and legally with peace and freedom.

Individual Life and Religious Freedom

Alhamdulillah, here we can perform our prayers, fast in Ramadan,
choose modest clothing, and practice the Sunnah of the Prophet
Ast freely. If a Muslim grows a beard, many people respect him. In
some countries, however, this is not the case; there, a person with
a beard is viewed with suspicion, almost as a criminal, by the
authorities, though keeping the beard is the Sunnah of the
Prophet 25t and of all the Prophets (peace be upon them).

The Prophet it said that this is the distinguishing practice of the
Muslims:
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“Trim the moustaches short and let the beards grow.”
(Sahih Muslim)

Some completely remove the moustache, while others keep it
neatly trimmed. Either way, maintaining one’s hair and clothing
according to the Shari  ah is part of personal practice, and in this
country we are free to do so.Hence, we must express gratitude to
Allah Almighty for this freedom and blessing.

An Uplifting Incident of Uncompromising Iman

One of our friends held a high position in a major company. After
his arrival, the company prospered greatly, and he was given a



large salary and many benefits. One day, the owner of the
company said to him,

“You often travel abroad for meetings; it would be better if you
wore a suit and tie.”

He always dressed in traditional shalwar gamis, and replied,
“I will think about it and let you know.”
A few days later, he said to the owner,

‘I have decided to resign. However, | do not wish to harm the
company. Please appoint someone to work alongside me, and |
will train him in everything within two months.”

The owner, surprised, said,

“You receive such a high salary and privileges and you are
resigning just because of clothing?”

He replied,

He replied, “| have made my decision. | am a Muslim, and | do
not wish to cause you any loss, so please appoint someone with
me so | can train him within two months. However, | cannot
compromise on my faith.”

This incident is a clear example that in our country such pressure
does not exist. Here, no one forces us to replace our traditional
dress with Western clothing. Allah Ta " ala has blessed us with a
beautiful and free land.

May Allah Jwis 4l remove from this country all causes of theft,
robbery, and disorder, and establish lasting peace and safety. In
every other respect, this country is one of Allah’s great blessings,
truly worthy of gratitude.



This land is praiseworthy both for its climate and its economy.
Fruits, food, and comforts are available in abundance. If you visit a
fruit shop, it seems as if the fruits of an entire district are gathered
in one place.Moreover, there are madaris (seminaries), masajid,
makatib (Islamic schools), khangahs (spiritual centers), the work of
the Tabligh Jama‘ ah, and various religious organizations, all of
which are great blessings of Allah Ta“ ala.These are the results of
the sacrifices and efforts of those pious “Ulama’ who first came to
this country. They served the Din on small salaries, endured
hardships, bore people’'s harsh words and criticism with patience,
and even spent part of their own income for the sake of Din.

It is through the blessing of their sacrifices that today, such Islamic
institutions are established here where students from all over the
world come to study, though once, such a possibility was
unimaginable.

In short, today we are gathered through the bond of Iman,
engaged in religious work, and all of this is solely through the
grace and mercy of Allah Ta " ala. Therefore, we must remain
grateful to Allah Juis s in all circumstances.

The Honour of the Awliya ' and the Simplicity of the Rightly
Guided Caliphs

Today, you have listened to a hadith Qudsi in which the Prophet
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“‘Allah says: Whoever shows hostility to a friend (Wali) of Mine, |
have declared war against him.”
(Sahih al-Bukhari)

These are the Awliya’ of Allah and the Sahabah (Companions) of
the Prophet isf who upheld the Din with strength and sincerity.
The Khulafa’ al-Rashidin, Abl Bakr al-Siddiqg (ra), * Umar al-Faruqg
(ra), “Uthman al-Ghan (ra), and ‘Al al-Murtada (ra), were the
rightly guided caliphs under whose leadership the Shari ah was
enforced with full vigor, and religious work was marked by
sincerity and simplicity.

The Simplicity of ‘ Umar (ra)
Amir al-Mu "'minin “Umar (ra) was firmly opposed to any form of
luxury or distinction among governors and officials that would

separate them from the common people. Whenever he appointed
a governor to a region, he would set specific conditions for them:
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“When “Umar ibn al-Khattab (ra) would appoint governors, he
would stipulate the following conditions:

Do not ride fine horses, do not eat finely sifted flour, do not
wear soft luxurious garments, and do not shut your doors
against the needs of the people. If you do any of these, you will
deserve punishment.”

Then he would personally accompany them for some distance
to bid them farewell.”
(Mirgat al-Mafatih Sharh Mishkat al-Masabih, vol. 6, p. 2425)



On one occasion, “Umar (ra) received news that one of his
governors had begun wearing soft, fine clothing. He summoned
him and said,

“I have heard that you wear soft garments?”
The man replied,
“Yes, | do,”

because it was not haram; such clothing is permissible in

Shari” ah. In Islamic law, only silk is prohibited for men. Similarly,
garments that hang below the ankles or resemble women’s
clothing are makruh (disliked). All other types of clothing, whether
soft or rough are permissible.

“Umar (ra) then said,

“This is not suitable for you. You must adopt simplicity in your
lifestyle. From now on, you will herd sheep for six months.”

And indeed, he herded sheep for six months because ‘ Umar (ra)
would not tolerate any act that contradicted simplicity and
humility.This was the spirit of honesty, simplicity, and piety that
characterized the Khulafa ™ al-Rashidin.

The Incident of *Umar (ra) and His Son Ibn ‘Umar (ra)

Once, “Umar (ra) visited the home of his son.
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Al-Hasan narrated:

‘Umar ibn al-Khattab (ra) once entered upon his son ‘Asim ibn
“Umar (ra) while he was eating meat.

“Umar (ra) asked, “What is this?”
‘Asim (ra) replied, “We craved and desired it."

“Umar (ra) said, “Is it that whenever you desire something, you eat
it? It is sufficient extravagance for a person that he eats everything
he craves.”

(Kitab al-Zzuhd by Ibn al-Mubarak)

In another narration, it is mentioned that once “Umar (ra) visited
the house of his son “Abdullah ibn “Umar (ra). Ibn “Umar (ra) said,

“Father, the food is ready, please sit and eat with us.”

By coincidence, the meal contained meat cooked with ghee
(clarified butter). “Umar (ra) said,

“I smell the aroma of ghee in this! Has ghee been added to it?”
lbn “Umar (ra) replied,

“Yes, when | went to buy meat in the market, | couldn’t find any
that had fat on it. So | bought one dirham worth of ghee and
mixed a little of it into the meat.”

“Umar (ra) said,

“In the time of the Messenger of Allah ilsit, these were two
separate dishes ,ghee was served separately, and meat
separately. | will not eat this.”

lbn “Umar (ra) said,
“Father, please eat it today; | will not do this again.”

“Umar (ra) replied,



“If | eat it today, that in itself would be the start of indulgence.
No, | will not eat it even today.”

So he refused the meal and left the house.

Such was the extent of his simplicity and self-discipline.

The Journey and Conquest of Bayt al-Maqdis

When the priests of Bayt al-Maqdis (Jerusalem) said, “We will only
agree to a truce if we see your Amir al-Mu 'minin,” AbU “ Ubaydah
ibn al-Jarrah (ra), Khalid ibn al-Walid (ra), and ‘ Amr ibn al-‘ As (ra)

wrote a letter to “Umar (ra):

“If you come to Bayt al-Maqdis, the city will be conquered
immediately.”

“Umar (ra) consulted the Companions. “Ali (ra) said,
“You are at risk; you should not go.”
But other Companions insisted,

“You should go, for the priests themselves have requested your
presence.”

At that time, “Umar (ra) possessed only one garment which had
seventeen patches on it. Reports describing his clothing appear in
multiple narrations, all highlighting his simplicity, asceticism, and
humility.
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(al-Kamil fr al-Tarikh, Ibn al-Athir, vol. 2, p. 433)

al-Hasan said: “* Umar (ra) delivered a sermon wearing a lower
garment with twelve patches, some of leather.”

AbU “Uthman al-Nahdi said: “l saw “Umar (ra) stoning the
jamarat, wearing a garment patched with pieces of a sack.”

“All (ra) said: “I saw “Umar (ra) performing tawaf of the Ka " bah
in @ garment with twenty-one patches, some of leather.”

When “Umar (ra) prepared to depart for Bayt al-Maqgdis, “Ali (ra)
suggested,

“Wear a new garment.”
“Umar (ra) replied,
“Allah granted us honor through Islam, not through clothing.”

Although it is permissible and established in the Sunnah to wear
good clothing to receive guests, * Umar (ra) maintained his lifelong
simplicity.

The Silk Garment and the Prophet’s st Teaching
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lbn “Umar (ra) narrated that once, a fine silk cloak appeared in the
marketplace of Madinah. Umar (ra) took the silk cloak from the
market, brought it to the Messenger of Allah is: and said:
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“O Messenger of Allah, buy this and wear it for “ Eid and when
receiving delegations.”

The Prophet st replied:
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“This is the clothing of one who has no share (of goodness) in
the Hereafter” (4)
(Sahih al-Bukhari, Kitab al- ‘idayn #948)

“Umar (ra) remained committed to simplicity throughout his life
and caliphate.

When “Umar (ra) prepared to leave for Bayt al-Maqdis, “Ali (ra)
asked ‘A’ishah (ra) to advise him to wear new clothes. From
behind the veil, she requested him, but “Umar (ra) declined the
request and responded by describing the simple and ascetic life of
the Prophet 2 so movingly that both he and ‘A ’ishah (ra)
began to weep.

Thus, wearing his patched garment with seventeen patches, he
mounted his camel. He agreed with his servant that they would
alternate: one stage he would ride and the servant would walk,
and the next stage the servant would ride and he would walk.

As they approached Bayt al-Maqdis, it happened to be the
servant’s turn to ride. “Umar (ra) held the camel’s rope and walked
barefoot. The priests were watching from the walls. When they saw
him in this state, they exclaimed:

“This is indeed the true Amir al-Mu "minin!” (5)

(For details: al-Bidayah wa al-Nihayah, vol. 7, “The Conquest of
Bayt al-Maqdis by “Umar ibn al-Khattab”)

The Rightly Guided Caliphs and the Righteous Caliphs After
Them



Some people think that the caliphate ended with the four
Khulafa ' al-Rashidin, and that there was no caliphate thereafter.
This is incorrect. The caliphate continued after them as well,
although those who came later were not equal in rank to the four
complete Rightly Guided Caliphs. Abu Bakr al-Siddiqg (ra), * Umar
al-Farlq (ra), “Uthman al-Ghani (ra), and “Ali al-Murtada (ra). Their
rank remains the highest. The caliphs who came after them were
righteous caliphs, but their station did not reach the level of these
four.

The lives of these noble Companions were simple, filled with love
for the Sunnah of the Prophet ilsit, and driven by a burning desire
to establish the Din. They did not leave their homelands for worldly
gain, but for the spread of Islam. Although later on Allah Ta " ala
blessed some of them with great wealth, such as * Uthman (ra)
and “Abd al-Rahman ibn “Awf (ra), their true intention was always
service to the Din.

It was with this spirit that the Sahabah (Companions) travelled to
Sham, Yemen, and Iraq. Bilal (ra) travelled to Sham and is buried
there. Likewise, Wahshi ibn Harb (ra) ,the man who killed Hamzah
(ra) during the Battle of Uhud, and later accepted Islam is also
buried in Sham.

Two reports are mentioned regarding him.

The first states that when he accepted Islam and came before the
Prophet 2s:f, the Prophet allegedly spat on his face and said:

- 2 -
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“Do not show my your face”

However, this narration is weak and rejected. The muhaddithin
have clarified that its chain contains Mus " ab ibn Wadih, a narrator
who is matruk (abandoned).

The authentic narration, recorded in Sahih al-Bukhari, is as follows:
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The Prophet Ayt said to him:
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“If you are able, then keep yourself hidden from me and do not
appear before me”

Meaning:

“..because when | see you, | may remember my uncle Hamzah's
martyrdom, and something of discomfort may enter my heart
regarding you and if such a feeling entered my heart, it would
be harmful for you.”

This is the correct and authentic report.

The Blessings of the Awliya ' and Their Service to the Din

Just as the noble Companions (ra) spread the religion, so too did
the Awliya’ (the saints of Allah) serve the Din in various ways in the
generations that followed. In this regard, an incident from the life
of Shaykh Abu al-Hasan Kharagani (ra) is often mentioned.

This incident took place in the time of Sultan Mahmud Ghaznawi.
The Sultan once went to visit Abu al-Hasan Kharagani (ra) and
became deeply devoted to him. When Mahmud Ghaznawi later
intended to launch an expedition into India after various Hindu
kings had carried out attacks upon Afghanistan, Abu al-Hasan
Kharagani (ra) gifted him his khirgah (cloak).

A khirgah refers to the special jubbah (cloak) that a spiritual
master would bestow upon a disciple. When that disciple himself



became a shaykh, he would pass the same cloak on to his own
disciple. In this way, a single khirgah would be handed down
through generations, eventually becoming worn and tattered. For
example, the khirgah of Shaykh “ Abd al-Qadir Jilani (ra) was
passed on to his son, then his grandson, and later to those
connected to his lineage and Silsilah (spiritual way). As time
passed, that cloak became old and torn, and patches were sewn
onto it for the word @xal means “to be torn” ,and this is the origin
of the term khirgah.

The Blessing of the Khirgah and the Victory of Mahmud
Ghaznawi

When Abu al-Hasan Kharagani (ra) presented the khirgah to
Mahmud Ghaznawi, he said:

“This will be of benefit to you.”

During the battles in Rajputana, Mewat, and Punjab, when the
Muslim army was outnumbered and felt weakened, Sultan
Mahmuud Ghaznawi performed wudaG ', prayed Tahajjud for a long
while, placed the khirgah before him, and wept in supplication:

“O Allah, through the blessing, wasilah and spiritual grace of this
cloak, protect the honor, lives, and faith of the Muslims, and grant us
victory and help.”

When morning came, a fierce storm with rain and darkness spread
across the battlefield. Confusion overtook the idolaters, their ranks
scattered, and when the Muslims attacked, the enemy was
defeated. Thus, a great victory was granted to the Muslims.

Later, Sultan Mahmud Ghaznawi wrote a letter to Abu al-Hasan
Kharagani (ra):

“Allah granted us victory through the blessing of your khirgah. Our
effort was immense — but the khirgah was with us as well.”



AbuU al-Hasan Kharagani (ra) responded disapproving:

“You did not show the true respect of my cloak! Your real du”a
should have been: ‘O Allah, through the blessing of this cloak, grant
Islam and guidance to these hundreds of thousands of
non-Muslims.’ That should have been your prayer!

The true purpose is not simply war that we overcome and they are
defeated, the true purpose is the spread of Allah’s din.”

This is the very spirit seen in the work of the Tabligh Jama " ah: to
invite non-Muslims to Islam, and to keep Muslims firm upon their
faith, this is the real purpose of our lives.

If din is established, the world will naturally become correct and
upright and if din is absent, then the world, despite all its glitter, is
empty and meaningless.

The Story of Sulayman (° Alayhi al-Salam) and Bilqis

When Nabi Sulayman (" alayhi al-salam) invited Bilqis to Islam, his
true purpose was to guide her to the path of din. As for worldly
power — she already had plenty of it.

As Hudhud said:
ABE (508 5 e lh U8 (e Culligl g gLl

“| found a woman who rules over them, who has been given
everything, and she possesses a magnificent throne.”
(AI-Naml: 23)
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Regarding Sl 8134l &3 3 A, the tanwin on 51 indicates honor
and greatness — she was a woman of immense status and power.

o 4 s’S”;

Hudhud expresses amazement that she was their queen,
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This statement shows that she had every worldly resource at her
disposal, economic strength and political stability,

abe Ghoe s
This points to her powerful kingdom and grand throne,

Yet,
) (93 G puadll § gaaia a9y Lghda g
‘I found her and her people prostrating to the sun instead of Allah.”

Bilgis and her people were immersed in shirk and devoid of true
faith. Nabi Sulayman (" alayhi al-salam) demonstrated that worldly
power and possession without din is worth nothing. He made
effort for her guidance, and through his da“wah and
steadfastness, Bilgis embraced Islam.

As for the question of whether Nabi Sulayman (22wdl 4le) married
her or not, that is a historical discussion.There is no reliable
evidence for this in the authentic books of hadith.There is mention
of early scholars who would simply make a du‘a in the nikah
khutbah, saying:

‘O Allah, place between these spouses the kind of love You
placed between Sulayman (" alayhi al-salam) and Bilqgis.”

This was merely a du’ a of comparison, not proof of marriage.

The Core Message is Da“ wah to Guidance

The real purpose is always to call people to din, this was the path of
the noble Companions (ra).

When the Messenger of Allah &g sent “All (ra) for the victory of
Khaybar, he did not tell him to conquer and humiliate the enemy.
Instead, he spoke of guidance. He said:
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“By Allah, if Allah guides even one person through you, it is better for
you than red camels.” (6)

Similarly, when the Prophet it sent Jarir (ra) to Yemen, where a
false temple had been built to compete with the Kabah, he
made the following du " a for him:

2 Uaga ol dled) p 44 gl ¢
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“O Allah, grant him firmness, make him rightly guided and make
him a guide for others.” (7)
A point truly worthy of deep reflection:

The Prophet ¢ said “Gaw” (a guide to others) before “Gas” (one
who is guided), even though naturally one is guided first and THEN
guides others.

In this sequence lies an indication:

The Ummah of Muhammad 252 has been honored with the
responsibility of guiding others.

Closing Supplication

May Allah Auis 4lasw accept this gathering of dhikr and
remembrance in this blessed masjid.

May He reward, in the best of ways, all those who organized,
permitted, and supported this gathering.May He fill all of us with
the light and blessings of this assembly,and make us instruments
for spreading His guidance.

Amin.



An excerpt from the Letters of Faqih al-Ummat, Hadhrat
Mufti Mahmud Hasan Gangohi (ra)

("TAdapted from “Maktabat-e-Faqgih al-Ummat)

After bay  ah, Hadhrat Mufti Sahib (ra) would say that after iman,
the most essential thing for a Muslim is salah.

One must perform salah in congregation, with strict punctuality
upon the first takbir (takbir ala).

Thereafter, he emphasized steadfastness upon three practices:
1. The Third Kalimah
5680 A 0 ) AD Y5 e Baadls e (e
2. Istighfar
40) Cogfly il U8 (ha i ) 8L
or: adaal) & EaiL]
or the brief form: & Jsa-wn\
He advised reading one hundred istighfars daily.
3. Durud Sharif (< sia)
Any form of durudd may be read — or the durud of salah:
alig 4y ass e aa gl
And in the word “JI” one should intend:

e the noble male Companions (ra),



e the female Companions (ra),
e the pure wives of the Prophet dszt,
e the blessed daughters of the Prophet 2st.,

e and all the Tabi‘1n and the entire Ummah of Muhammad

alll
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Thus, everyone becomes included in “d\.”

He advised reading three tasbihs (300 times) of each of the three
practices — morning and evening.

Emphasis on Qur’an Recitation
Mufti Sahib (ra) would say:

Those who have completed reading the Qur’an should ensure
daily recitation of some portion.The “ulama’ and people of
knowledge should combine recitation with translation and
study.Those who do not know the translation should at least recite
the Arabic text, for recitation has countless spiritual benefits.

The Messenger of Allah 2s2 and the Companions (ra) would recite
Qur’an while walking and moving about.

For huffaz and students of knowledge, he advised attempting to
recite three juz daily in their prayers:

e Inthe sunnahs before Zuhr: one juz
e In the sunnahs and nawafil after Zuhr: half a juz
e Inthe sunnahs before “Asr: half a juz

e In the nawafil after Maghrib: one juz



If someone cannot manage this, then he must at least commit to
one juz daily — either after Maghrib or at any convenient time.

Steadfastness and Consistency
Mufti Sahib (ra) would say:

“Consistency and spiritual discipline is the real objective. Once
consistency becomes firm and the heart seeks further progress,
then one may seek additional guidance.”

For this reason, when the Messenger of Allah st took bay‘ah
from the Companions (ra), it included bay " at al-istigamah, an oath
of remaining firm upon one's practices.

May Allah Jwis s grant us steadfastness and the ability to
remain punctual in these practices.

|
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Footnotes:
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Kuraib, the freed slave of Ibn ‘Abbds, narrates that ‘Abdullah ibn “‘Abbds
(ra) informed him that he spent one night in the house of Maymuanah (ra),
the wife of the Prophet st and his (Ibn “Abbads’s) maternal aunt.

He says:“l lay across the width of the pillow, while the Messenger of Allah 2t
and his wife lay along its length. The Messenger of Allah &5t slept until the
middle of the night — or slightly before it, or slightly after it. Then the
Messenger of Allah 2zt awoke and sat up, wiping the sleep from his face
with his hand.He then recited the last ten verses of SGrat Al “Imran. After
that, he went to a water-skin that was hanging and performed wudd’ from
it, perfecting his wudd’. Then he stood and began to pray.

I (Ibn “Abbds) also got up and did exactly what he had done. Then | went
and stood on his left side. He placed his right hand upon my head and took
hold of my right ear, gently twisting it. Then he prayed two rak ‘ahs, then two
rak ‘ahs, then two rak ‘ahs,

then two rak “ahs, then two rak “ahs, then two rak ‘ahs — then he prayed
witr.After that, he lay down until the mu’adhdhin came to him. He arose,
prayed two light rak “ahs (the Sunnah of Fajr), then went out and led the Fajr
prayer.”

(Sahih al-Bukhari, Kitab al-Wudud’ #183)

(2)
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Jabir (ra) narrates that the Messenger of Allah 25 said:

“The people of Paradise will eat and drink therein, but they will not relieve
themselves, nor blow their noses, nor urinate. Rather, their food will come
out as a fragrant emission like the scent of musk. They will be inspired to
glorify Allah (tasbih) and to praise Him (tahmid) just as you are inspired to
breathe.”

(Sahih Muslim, 2835)
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Qaylalah (344) refers to sleeping at midday. Al-Faydmi writes in al-Misbah
al-Munir:
“Ji J& he slept at midday; and 4l refers to the time of qayldlah.”
Allah Most High says: .
(Sarat al-Nar, 58)
Ibn Kathir explains:
“This refers to the time of midday rest (qayldlah), for a person often
removes his clothing at that time while relaxing with his family.”
(Tafsir Ibn Kathir)
Prophetic Sunnah of Qaylalah
— From Anas (ra), the Prophet st said: o o
AT YIS D ARAT ulﬁ | gLidyy
“Observe qaylulah, for Shaytan does not observe qaylalah.”
(Reported by al-Tabardni in al-Mu ‘jam al-Awsat)
— AIl-Sa’ib ibn Yazid narrates:
““Umar (ra) would pass by us at midday, or close to it, and say: ‘Stand up and
rest (take gaylulah), for whatever remains of it belongs to Shaytan.”
(Adab al-Mufrad, 1239)
— Mujahid reports:
“It reached "“Umar (ra) that one of his governors was not taking qgayldlah, so
‘Umar wrote to him: ‘Take qayldlah, for | have been informed that Shaytan
does not take qaylalah.”
Mujahid added:
“Indeed, the devils do not observe qgaylalah.”
(al-Musannaf of Ibn Abi Shaybah, Kitab al-Nawm wa’l-Qayldlah, vol. 6, p. 262)
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Ibn “Umar (ra) narrates:
““Umar once took a cloak made of fine silk brocade that was being sold in
the market. He took it and brought it to the Messenger of Allah ts:%, saying:

‘O Messenger of Allah, purchase this and adorn yourself with it for ‘Id

and when delegations come.’
The Messenger of Allah dsi replied:

‘This is only the clothing of one who has no share (in the hereafter).’
‘Umar remained as Allah willed that he remain (i.e.,, some time possed)
Then the Messenger of Allah st sent to him a cloak made of silk. “Umar
came with it to the Messenger of Allah fis: and said:

‘O Messenger of Allah, you said, “This is the clothing of one who has no

share,” and then you sent me this cloak?’

The Messenger of Allah A2 said:

‘You may sell it, or fulfill some need of yours through it.’
And the Messenger of Allah 2z also said:

‘1 did not send it to you so that you should wear it. Rather, | sent it to you

so that you may cut it up into coverings for your women."””
(Sahih al-Bukhari, Kitab al- ‘Idayn, #948)

(5)

This narration is taken from Waqidi's book Fatuah al-Sham (pp. 226-230,
under “The Account of the Conquest of Bayt al-Maqdis”), in which the letter
of AbU "Ubaydah ibn al-Jarrah (ra), the journey of “Umar ibn al-Khattab (ra)



to Bayt al-Maqdis, and the description of his humility and asceticism are all
described.
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Aba “Ubaydah wrote a letter in which he said:

(u;j\ UAAJS\ .m ‘a.u.l
To the servant of Allah, the Commander of the Believers, “Umar ibn
al-Khattab,
from his governor Aba ‘Ubaydah ‘Amir ibn al-Jarrah.
As for what follows: Peace be upon you. | praise Allah, the One besides whom
there is no deity, and | send blessings upon His Prophet Muhammad 2st.
Know, O Commander of the Believers, that we have encamped before the
inhabitants of the city of Iliya’.
We have been fighting them for four months; each day we fight them and
they fight us, and the Muslims have endured great hardship...
(In it he also wrote)
***They find in their scriptures that their city will not be conquered except by
the companion of our Prophet, and that his name is “Umar. Their books
describe his qualities and characteristics clearly, and they know him from
what is in their writings.



We have asked that bloodshed be spared. So travel to us yourself, assist and
support us, so that perhaps Allah may open this city for us at your hands.”**”
(The narration continues)
“When “Umar intended to mount his camel, he was wearing a woolen cloak
that had fourteen patches, some of them made of leather.
The Muslims said to him:
“O Commander of the Believers, if only you would ride a fine horse
instead of this camel, and wear white garments.”
So he agreed.
Al-Zubayr said:
“I'think the garment he wore was from the cloth of Egypt and was worth
fifteen dirhams.”
He placed over his shoulder a linen cloth — neither new nor worn out —
which Aba “Ubaydah had given him.
Then a light-grey mule from the mounts of the Romans was brought forward
for him.
When "“Umar mounted it and it began prancing beneath him, “Umar
glanced at the animal and the way it moved. He immediately dismounted
quickly and said:
‘Help me recover from this slip and misstep! May Allah pardon and
overlook your slips on the Day of Resurrection.
For your leader was nearly destroyed by the pride and self~-admiration
that entered my heart.
| heard the Messenger of Allah 2z say:
“He will not enter Paradise who has even a mustard seed’s weight of
arrogance in his heart.”
These white clothes of yours and this prancing mount almost ruined me.
Then “Umar (ra) removed what he had been wearing and returned to
wearing his patched cloak.

m

(Fatuh al-Sham by al-Wagqidi,
section: The Conquest of Bayt al-Maqdis, pp. 226-230)
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Sahl ibn Sa ‘d (ra) reported:
On the day of Khaybar, the Messenger of Allah 2z said,

“Tomorrow | will give the banner to a man through whose hands Allah will
grant victory; a man who loves Allah and His Messenger, and Allah and His
Messenger love him.”

Sahl said:That night the people spent their time discussing which of them
would be given the banner. When morning came, they went early to the
Messenger of Allah Zs&, each one hoping that it would be given to him.
The Prophet is& said:

“Where is “Ali ibn Abi Talib?"

They replied:

“He is suffering from an eye ailment, O Messenger of Allah.”

He said:

“Send for him.”

He was brought, and the Messenger of Allah Lt spat into his eyes and
supplicated for him, and he was cured as though he had never had any pain.
Then the Prophet iyt gave him the banner.

‘Al said:

“O Messenger of Allah, shall | fight them until they become like us (i.e.,
Muslims)?”
The Prophet it replied:

“Proceed calmly until you reach their courtyard, then call them to Islam, and
inform them of what Allah requires of them therein.

For, by Allah, that Allah guides a single man through you is better for you
than having red camels.”
(Bukhari — Book of the Campaign of Khaybar, hadith #4210)

(7)
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Jarir (ra) reported:

The Messenger of Allah st said to me:

“Will you not relieve me from Dha al-Khalasah?”

I replied, “Certainly.”So | set out with one hundred and fifty horsemen from
the tribe of Ahmas — they were skilled riders. But | myself used to have
difficulty staying firm on a horse, so | mentioned this to the Prophet Zsf. He
then struck his hand upon my chest, and | could see the mark of his blessed
hand upon me, and he said:

“O Allah, make him firm, and make him a guide who is guided.”

Jarir said: After that, | never fell from a horse again!

Dha al-Khalasah was a temple in Yemen belonging to Khath “am and
Bajilah. It contained idols that were worshipped, and it used to be called “the
Ka “bah.”

Jarir reached the place and burned it with fire and demolished it.

When he entered Yemen, there was a man there who practiced divination
with arrows. The people said to him, “The messenger of the Messenger of
Allah 252 is here, and if he is able to reach you, he will strike your neck.” While
the man was busy drawing lots, Jarir approached him and said:

“You will smash these idols and you will testify that there is no god but Allah
— or | will strike your neck.”

So the man broke them and testified to the truth.

Jarir then sent a man from Ahmas, known as Abud Artah, to give the Prophet
st the glad tidings. When he came to the Prophet st he said:

“O Messenger of Allah! By the One Who sent you with the truth, | did not
come until | left it (the temple) looking like a mangy camel (i.e., utterly
ruined).”

The Prophet iz then invoked blessings upon the horses of Ahmas and their
men five times.

(Bukhari — Book of the Expedition of Dhu al-Khalasah, hadith #4357)
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